QUESTION N°

PEUT-ON FORCER QUELQU'UN
A ETRE SCIENTOLOGUE

Une personne ne peut pas progresser spirituellement en Scientologie sans un pro-
fond désir d'amélioration. L'Eglise n'accepte pas qu'une personne suive les services
religieux de Scientologie a moins qu'elle ne démontre un réel désir d'amélioration
spirituelle. De méme, toute personne décidant qu'elle n'a pas ce désir est libre de
quitter I'Eglise. Il est inutile de demander 4 quelqu'un de rester au sein de 'Eglise s'il
ne le veut plus.

Tout le monde n'est pas en quéte d'amélioration spirituelle. De nombreux cher-
cheurs ont étudié les nouvelles religions, parmi lesquels Eileen Baker, fondatrice du
Réseau d'information sur les mouvements religieux (INFORM-Information Network
on Religious Movements). Dans son livre, New Religious Movements, publié¢ par le
gouvernement anglais, elle écrit : “..il est maintenant établi sans controverse que
des membres quittent en permanence tous les mouvements connus, de leur prop-
re volonté, méme apres de nombreuses années de participation.... Il y a des per-
sonnes - comme les déprogrammeurs qui ont un intérét financier dans la propa-
gation des theses sur le lavage de cerveau - qui continuent d'ignorer ou de rejeter
ces statistiques. Mais ils le font sans apporter de preuves contradictoires en debors
des témoignages d'un petit nombre d'ex-membres...”

* Extrait du livre d'Eileen Barker New Religious Movements.
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movement realise that the movement's beliefs or pracrices are not what
they had initially thought them to be, they leave the movement. It can
also be argued that once some people have acrually joined a movement
on the basis of false information, they are more likely 1o stay because
they have become subjected to further influences; they may, for example,
have formed strong emotonal attachments to members of the movement
during the ‘extra time’ that was gained through the deception.?® Deception
is discussed further in a later section.

There is by now a substantial body of research on the subject of
joining and leaving NRMs.*® This has repeatedly shown that most people
are perfectly capable of rejecting the movements' overrures if they so
wish. For example, out of a thousand people who had become sufficiently
interested in the Unihcaton Church to attend a residential ‘Moonie’
workshop in the London area in 1979 (when the movement in Britain
was at its height and accusations of brainwashing were rife), about 90%
resisted the members' proselvising efforts and declined to have any
further involvement with the movement. About 8% joined as full-time
members for more than a week; jess than 3% were still full-ume members
two years later - and, with the passage of time, the number of continuing
members who joined in 1979 Las contdnued to fall.** If the calculation
were o start from those who, for one reason or another, had visited one
of the movement’s centres in 1579, at least 999 ou: of every 1.000 of
those people had. by the mid-1980s, succeeded in resisting the persuasive
techirzques of the Unifcation Chuerch.

In some years :n somic movements, there may be more joiners than
leavers; in other vears. the number of those who leave exceeds the
number who join. Subud, for example, has hac around a hundred
pecrie joining and iround a hundred leaving each vear, sothat its total
mempership has remained berween 1,200 anc 1,400 for some time. But
whetner the general rend is urwards, downwards or steady for any
parsicuiar movemen:, it is now incontrovertibly established that members
are conainually leaving all the well-known movements, of their own free

3%. There is, at the nme of wnang. a legal battle being fougnt in Califorrus that. to
soms sxieat, hinges on suzh argumsenis. Molke and Lez! v. Hoiy Spint Associcion for the
Unificeuion of World Christicruty et al. See Sarker (1984), chapters 5 and 7, for a more detaled
discussion about the reiznonship betwesz mind contro! and deceprion.

40. For further infcrmation and cdiscussion on these martters, see Barker (1984):
Beckiorg (1983): Brockway & Rajashekar (eds) (1987): Bromlev & Shupe (1981); Bromley
(eS *19BE:: Znroth (1677, Levine (1922 John Lotlang and Norman Skonové “Patterns
oi Conversion™ in Barxer (1983), pz. i=24; Melior & Moore (1982): Lewis Rambo
“Current Research on Reiigious Conversion”, Religiows Siudies Review. vol. 8. 1982. pp.
146-3%: Rodbins & Anthory (eds) (1961} (section VI): Rochford (1985); Streike: (1978):
Davié &. Snow and Ruczard Machalex “The Sociology of Convession™ Annue! Review of
Sociviogy, vol. 10, 1983, pp. 167-90: Wails (1983). Wiihams (1987;; and Wright (1987).

41. Barker (1964) 3. 146. Simiiar statisizs were revealed by Marc Galanter in
"Psychological induct:on into the Large Group: Findings from a Modern Religious Sect™
Amencer Journoi of Psychict=y. vol. 137, nc. 12. 1980 7. 1375. See aiso Rochford (1985).

Ily a a présent une quantité substantielle de
recherche sur l'adhésion a des NRM (Nouveaux
Mouvements Religieux) ou leur abandon. Cela
a démontré de fagon répétée que la plupart des
gens sont entiérement capables de rejeter les
propositions des mouvements si tel est leur
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will, even after several vears of involvement.? (See Appendix II for a
more derailed discussion of membership figures)) A small number of
movements practise techniques that may adversely affect the reasoning
powers of those involved (this is discussed in a later section); buc, even
in such movements, people can and do leave of their own accord. There
are those, such as deprogrammers wich 2 financial interest in propagating
the brainwashing thesis, who continue to ignore or dismiss such starisrics,
but they do so without providing any contrary evidence beyond the
testimonies of a3 small number of ex-members, several of whom will
have been taught, while undergoing forcible deprogramming, that they
were brainwashed.”

The ‘brainwashing thesis’ is discussed furcher in Part Two: the point
to be made here is that, whatever individuals might claim as a result o
their personal experience, the staastcs make it abundancly clear chac it
simply 'is not true that ‘anvone’ is susceptible to the ‘lure of the cults’.
What is true is thac there are people whom others might have thought
to be immune to NRMs, who do. in fact, become involved in one or
other of the movemencs.

It is, of course, of little comfor: to a distraught parent whose son
or daughter makes up part of the percentage which joins and remains in
2 movemenc to learn that many others have resisted ic. But the figures
do suggest that it might be sensible 0 ©ind out what it is that distinguishes
those who do not join or who leave irom those who have converted and
who stay in a movement. In other werds, it is noc only the movement, but
also che personality (the hopes, fears, expecrations. and past experiences) of
the convert that nesd to be taken into account when trying to understand
why he or she has joined a movems=n:. Relying merely on the brainwash-
ing thesis to explain a person's concinuing mempership is more likely to
confuse than to clarify the situadon.

Conversion processes and techniques of persuasion

Furthermdre, serious research suggests that many of the processes involved
in becoming a member of an NRM Ziffer lictle, if at ail, from the sorts
of processes that occur in the family, the schoci. the army, or, indeed,
some traditional religions. There are :hose who have argued that adule
conversion involves less control by others than that which is involved
when a child is born into a family wizx a strongly held religious tradicion.
The Fellowship of Evangelical Bapdis: Churches in Canada, in response
to a request from the Ontario Government to stae their reacrions to the

42. Bromley (ed.) 1987; Levinc (1984). Robbins and Arthony (eds) (1981): Wright
(1987).

43. See Margarec Singer's tesnmony in tie Duily Mail :rial, quoted in Barker (1984)
P- 129; Lewis (n.d.); and Trudy Solomon "lrtegzating the *Moonie’ Experience: A Survey
2; Ex-Members of the Unificarion Church” in Roboins and Anthony (eds) (1981). pp.
275-294,

(...) La these du “lavage de cerveau” est examinée en détail
dans la deuxieme partie; il faut mettre l'accent sur le fait que,
quoique les individus puissent dire de leur expérience person-
nelle, les statistiques sont trés claires et il est tout simplement
faux de dire que “tout le monde” est susceptible de tomber
dans les pieges des sectes. La vérité est qu'ily a des gens dont
on aurait pu penser qu'ils seraient immunisés contre les NRM et
qui en fait s'engagent dans l'un ou l'autre des mouvements. “
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